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New Age

Learn the entire segment; gain background and context,
explore the primary sichah, and take steps to implement
the mind-shift in your daily life.

THE BACKSTORY 5

A curated course that serves as background to the primary sichah,
setting the stage to understand and appreciate what the Rebbe set out
to revolutionize in the landmark talk he delivered each week.

THE SICHAH 45

Read it for yourself in the Rebbe's words—with guided translation and
explanations.

ACTION TIME 72

It's time to implement everything we've learned. This section gives
practical tips, suggestions, and real-life exercises and thought
processes for daily life.






On Parshas Vayeshev, 5752, the Rebbe discussed the Alter Rebbe’s
view that the freedoms granted by the French revolution of 1789
would be harmful to Yidden. Though it would grant Yidden liberty
and prosperity, it would result in a weakening of Torah and mitzvos.
So completely did the Alter Rebbe seek to distance himself from
France that he refused to live under French occupation during their
1812 invasion of Russia. As the French army approached Liadi, the
Alter Rebbe departed rather than live under French rule. Over the
years, the Rebbeim viewed France as inconducive to yiras Shamayim
and invested little effort in hafatzas hamaayanos there.

Yet it is astounding to see how much has changed in the last cen-
tury. Today, France, and especially Paris, is a center of Torah and
Yiddishkeit, with many institutions of Torah and ftefilah including
yeshivos and Chabad Houses. Sefarim of Torah and Chasidus are
published in France, and the country has become a center of hafatzas

hamaayanos.

The Rebbe explained that this a symptom of Mashiach’s imminent
arrival. As we approach the era when the world will be revealed to be
one with Hashem, more and more countries that formerly had few
Jews, and fewer Jewish institutions, are emerging as centers of Torah
and Yiddishkeit.

This curriculum presents the conceptual progression from a world
that seems to be separate from Hashem to a world that is one
with Hashem.
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The fusion of maalah and matah—the above and the below—G-dli-
ness and worldliness, is a central principle of Chasidus. Last month
we learned about this synthesis within the person—the fusion of
nefesh habehamis and nefesh Elokis, body and soul. This month we
will learn about it on a global level.

There is a school of Jewish thought that argues that holiness can only
flourish when we are segregated from worldliness. This is clearly at
odds with the approach of Chasidus which views dirah betachtonim
as the principal goal of Torah and mitzvos, and of Creation itself.
There are innumerable stories of the Rebbeim making holy use of
seemingly mundane and perhaps even negative objects.

For example, the Rebbe called the largest Jewish children’s organi-
zation in the world “Tzivos Hashem.” He used the ranking system
of an army—an institution dedicated to violence—to incentivize

children to do mitzvos.

The Rebbe once instructed artist Michael Schwartz to create a true
to life character for Talks and Tales, about which adventurous stories
could be written in serials similar to the Dick Tracy comic strip.!
Instead of shying away from anything that smacks of secularism, the
Rebbe leveraged it as a tool to teach Torah and spread Yiddishkeit.

We don't need a greater illustration of this concept than the fact that
the Rebbe’s farbrengens were featured on cable television. Similarly,
the Rebbe made use of satellite digital communication to stream

Chanukah Live: simultaneous Chanukah lightings around the world
addressed by the Rebbe.

The Rebbe explained this on two levels.

' www.chabad.org/375089



The first explanation is that Hashem created the world for His glory.
This means that everything in this world is inherently designed to
serve Hashem. It is true that we have free choice and can use certain
things inappropriately. But that doesn’t change their inherent nature
and purpose as instruments of holiness. Just because serials were
used to tell secular and perhaps also inappropriate stories, doesn’t
mean that they can’t be put to good use.

Even as the Rebbe admonished Chasidim to eschew television and
not allow them in their homes, he made Jewish use of them for those
who owned them.

As deep as this explanation is, it barely scratches the surface. The true
reason for the synthesis of worldliness and G-dliness is that they are
inherently one. The world is not an instrument for G-dly use. The
world and G-dliness are one. This is a profoundly Mashiachdike idea
that the Rebbe discussed at length throughout the years of his nesius.

On the surface, there can be no greater contradiction than the world
and holiness. When you pass by an army base, for example, where
soldiers are trained to kill, you don’t associate it with holiness. But
the essence of avodas habirurim is to refine and uplift the lowly
world, including its lowest parts. How is this accomplished?

The Rebbe outlined a four-step program.

1. The first is to go to war against the world. Eat only for holy pur-
pose, conduct our business strictly according to Halachah, etc.
This way, the food that we eat and the business that we conduct
are conduits of holiness. The problem with this approach is that
they are only holy because we impose our holiness on them.
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Otherwise, the world would remain worldly and lowly. This is
why Chasidus introduces the second stage.

The second stage is to purify the world peacefully through Torah
study. When we learn in Torah about kosher and treif, they are
revealed to be part of Torah. They are no longer worldly; they are
G-dly. Our Torah study bathes them in an aura of holiness that
weakens their worldliness and makes them holy.

The drawback is that they are only consistent with holiness because

we uplift them from their lowly state. In their lowly state, there is still

a gap between them and Hashem. This is why Chasidus introduces
the third stage.

3.

In the third stage, we learn Chasidus which discusses holy sub-
jects such as the neshamah and Hashem. This reveals the inher-
ent truth about the world—that everything is part of Hashem;
that the world itself is drawn to G-dliness.> This occurred in the
era of Shlomo Hamelech, when the nations were drawn to the
Beis Hamikdash and the world’s greatest scholars and dignitaries
were drawn to Shlomo Hamelech.

Mashiach is the fourth stage. When Mashiach comes, the essen-
tial truth about the world will be revealed in every place and in
everything. We will not need to leave our lowly state to perceive
our G-dly truth. We will see with our physical eyes that the
true identity of every created thing is atzmus umehus—the very

essence of Hashem.

2 When the Torah speaks of unkosher things, the Torah lowers itself to address these
things as they are in their unkosher state. This means that they remain conscious on some
level of their unkosherness. When the Torah speaks Heavenly truths about the lowly
world, the lowly world comes to sees the truth about itself and self-identifies as G-dly.



This is the element of living with Mashiach that we will learn this
week. To live with Mashiach means to perceive the world today as it
will be perceived when Mashiach is here. To see the world as part of
Hashem and to reveal Him in every aspect and feature of the world.

When we pass by an art gallery, for example, we consider how art
might be used for avodas Hashem and hafatzas hamaayanos. Can we
organize a Jewish art exhibition? Can we invite an artist to lecture
on bringing still lifeless scenes to life? Might art be used as a mashal
when we teach Chasidus?® We need to realize that if we can’t find a
proper application, the fault is in us, not the art gallery.

This is the true reason the Rebbe perceived every feature of the
world as a tool to serve Hashem: not only because it was created for
Hashem’s glory, but also because it is itself part of Hashem. There is
no gap whatsoever between the world and Hashem.

This convergence is illustrated and accomplished most profoundly
by the Rebbe’s shlichus enterprise.

For years, the Rebbe’s shluchim moved permanently to places around
the world and became part of the community. It was always under-
stood that the purpose was for the shaliach to have a permanent

influence on their community.

On Parshas Vayeshev 5752 the Rebbe revealed that there was a
deep Mashiachdike concept involved in living permanently in one’s
makom hashlichus. If shluchim would visit for a while, they might
have a tremendous impact, but it would be from the outside. The

3 The Rebbeim used the mashal of a king to explain Hashem’s kingship despite the
cruelty and antisemitism of the Czars. In fact, in July of 1918, when Czar Nicholas was
executed by the Bolsheviks, the Chasid, Reb Chaim Moshe Alperowitz, lamented the
loss of the best metaphor for Hashem’s kingdom (Teshurah Mesimchas Hanisuin Shel
Menachem Mendel VeChanah Alperowitz, p. 75). Nicholas was not worthy of the meta-
phor, yet if kingship exists in the world, it has relevance to Hashem.
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place itself, its culture, and customs, would not acclimate to holiness.
A Mashiach approach is to reveal that the unique characteristics of
every location, its climate, culture, habits, and norms, are all features
of Elokus. Each is a touchpoint for Torah and mitzvos—a platform
for the dissemination of Yiddishkeit.

This can only be achieved by shluchim relocating permanently to
every part of the world. The shluchim teach Torah through the local
language, dialect, idioms, and culture. They utilize popular features
of local custom for holiday and educational programing. Thus, the
whole world is revealed to be one with Hashem.

No place is too distant, lowly, or unholy. Every place in the world can
be a unique center of Torah, consistent with its unique mannerisms

and culture, from which Torah can be taught to the entire world.

Thus, the shlichus enterprise is revealed by the Rebbe to be not only a
means to bring Yidden to Yiddishkeit, but also a program to prepare
the world for Mashiach.

This is why France has undergone such a transformation over the
last century. The liberties that the Alter Rebbe foresaw to be danger-
ous to Yiddishkeit were only dangerous because we were mired in a
Galus state.

As the era of Mashiach approached, the world’s true nature began to
emerge. Thus, today we are free to live as we choose, and it is not a
threat to our Yiddishkeit. Instead of viewing our liberties as freedom
from Torah and mitzvos, our liberties grant us the freedom to choose
Torah and mitzvos.

Today, millions of Jews live in democracies around the world that
grant their citizens freedom. More and more, people are choosing of
their own volition to embrace Torah and mitzvos. This is the great-
est indication that Mashiach is about to be revealed. Let’s live with
Mashiach today, and merit to see Mashiach revealed.



When we look at the physical world, we don’t perceive G-dliness.
When we look at Hashem, we don’t perceive worldliness. On the sur-
face, the two seemed locked in perpetual conflict. Indeed, through-
out the years, many Jewish sages felt that Torah and holiness can
only flourish if we eschew and segregate ourselves from worldliness.

Chasidus, which sets dirah betachtonim as the defining purpose of
Creation, disagrees. Chasidus argues that maalah and matah, the
above and below, can indeed be integrated. Features of the physical
world that are often used for secular or hedonistic purposes were
actually designed to be used for holy purpose:

TEXT 1

Midrash, Shemos Rabah 35:1
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Rabbi Shimon Ben Lakish said that the world was not worthy of using
gold. Why was it created? To be used in the Mishkan and the Beis
Hamikdash.

Many people were led to sin and overindulgence because they
had too much gold.* Nevertheless, rather than denying us gold,
Hashem granted it to us so that we can use it for holy purposes. This
demonstrates that gold, like every other feature of the world, can be
integrated with and used for holiness:

4 In fact, Rashi says (Devarim 1:1) that the chet ha’egel occurred because our ancestors
were blessed with an abundance of gold.
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TEXT 2
The Rebbe, Sefer Hasichos 5748, p. 593
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With respect to the development and revelation of technological devices
that were revealed in recent generations: though they can be used for
purposes that are counter to the Torah, and some, G-d forfend, do in
fact, use them this way, they must nevertheless be used for holy pur-
poses—to spread Torah and Yiddishkeit, efc.

This pertains especially to those who use such devices for business pur-
poses because this is the reason these natural capabilities were created
and why these wisdoms were revealed, as I have explained on several

occasions.®

From the very beginning of his nesius, the Rebbe utilized technol-
ogy to teach Chasidus. The Rebbe’s farbrengens were carried live
first on the radio, and later on cable television. Similarly, the Rebbe
encouraged Tanya and other classes to be taught over the radio. The
Rebbe converted vehicles into mitzvah tanks to carry the message of
Yiddishkeit to the streets. The Rebbe utilized clowns, entertainment,
and parades to encourage Jewish pride. The Rebbe wanted Jewish
children’s magazines to be published in styles made popular by the

secular media.

5 In this sichah, the Rebbe indicates Likutei Sichos 15, p. 42, and 26, p. 359 for fur-
ther reading.



B. THE INSTRUMENT

Why indeed doesn’t the Rebbe view worldliness as a threat

to holiness?

After all, if I were running a business, I would stand to lose a lot of
money if I chose to keep Shabbos. There are countless such examples
that seem to indicate that the world stands in opposition to G-dliness.

The Rebbe’s answer:

TEXT 3
The Rebbe, Likutei Sichos 1:1-2
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When it . . . appears to us that the natural worldly order renders [a
certain mitzvah] difficult or impossible, we must remember that,
“Hashem looked into the Torah and created the world”—He created
the world through the Torah (the asarah maamaros). When you take
the perspective that the world’s entire existence derives exclusively from
the asarah maamaros in Torah, it follows that the world is intrinsically
incapable of impeding our practice of mitzvos. The very same Torah
[through which the world was created] proclaims, “I am G-d your
G-d,” and all the six hundred and thirteen mitzvos.

I might think that keeping my store open on Shabbos would earn me
more money, but that is simply not possible. The world can’t conflict
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with Torah. I might earn more money, but it won’t be spent wisely or

on healthy things.

The world itself adopts this perspective:

TEXT 4
The Rebbe, Sefer Hasichos 5748:2, p. 590
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The Torah reveals everythings true identity and purpose. . . . This
means that our use of a physical item must be consistent with its true
identity and nature, meaning we must use it in accordance with the
Torah’s instructions. Any deviation is not only in conflict with the
Torah and Hashem'’s will, but also in conflict with the item itself.

The sacred purpose of every object is not extraneous to its existence;
rather it lies at its very core. For example, the internet is not evil;
nor is it a neutral power that can be harnessed for good or bad. It is
inherently predisposed toward holiness and designed to be a vehicle
for holiness.

When someone uses the internet to embezzle funds or to waste time,
it is akin to someone using a Monet or a Rembrandt as a cutting
board for vegetables. The paintings are by no means neutral; the
artists had a very specific purpose in mind when creating their
masterpieces. When someone uses their free choice to misuse the
masterpiece, it runs counter to the masterpiece’s inherent nature
and purpose. Similarly, when we use the internet, one of Hashem’s
creations, in a way that is incompatible with Torah, we run counter
to the internet’s inherent nature.



Why then do we so often experience aspects of the world as impedi-
ments to holiness and G-dliness?

TEXT 5

The Rebbe, Sichos Kodesh 5740:3, p. 626
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If you see something that was created by Hashem, but you can’t figure
out how it can be utilized to serve Hashem, it doesn’t mean that the
item can’t be used to honor Hashem. After all, the Mishnah states
clearly, “Everything that Hashem created in His world, He created only
for His glory” (Avos 6:11).

Rather it is because “It is empty within you” (Devarim 32:47). It
appears empty because you are empty. You fail to see how this item
can be utilized to glorify Hashem because you haven't worked hard
enough to utilize everything for Hashem’s glory. Instead, you use it for
mundane, insignificant, or even shameful purposes.

If the king presented you with the crown jewels and you put it to insig-
nificant and unimportant use, it would an affront to the king.

The same applies to Hashem. Hashem created the world and every-
thing in it for His glory. “Everything that Hashem created in His world,
He created only for His glory.” This means that Jews should utilize it to
glorify Hashem.

It is self-understood that if a Jew uses even one thing in the world for
purposes other than to glorify Hashem—especially if it is used for
mundane purposes, or even worse, insignificant, and shameful pur-

poses—it is an affront to Hashem.

The fact that some people are distracted by the internet doesn’t prove
that the -internet is bad. It proves that these users are lacking. The
solution is to improve the way we perceive and use the internet.®
After all, this is the essence of avodas habirurim.”

& Just like we said earlier about gold: Hashem didn’t deny us gold only because certain
people would use it inappropriately. On the contrary, He gave it to us and summoned us
(even after chet ha’egel) to use it appropriately—to use it to build the Mishkan.
7 Of course, some items are more conducive than others to use leshem Shamayim. But
that doesn’t make them any less conducive to holiness. It is just that Hashem wants us
to work harder to find a proper use for them.
Sefer Hasichos 5748:4, p. 590:
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In summation: the school of thought we mentioned at the outset,
which considers certain aspects of the world a contradiction to
holiness, is not the view of Chasidus. Chasidus rejects this view cate-

gorically and sees the world as a natural tool for Torah.
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Everything that we said till now merely scratches the surface of the
Rebbe’s approach. Over the years, the Rebbe taught us that in truth,
the world is not merely a tool for G-dliness. There is a total conver-
gence between the world and G-dliness: they are one and the same.
Though worldliness seems so different from G-dliness, at its core,
every aspect of the world is a part of Hashem.

This truth is so profound and astounding that it will only be revealed
when Mashiach comes. However, to make this happen when

Mashiach comes, we must work toward it today:

TEXT 6
The Alter Rebbe, Tanya, ch. 37
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This ultimate perfection that will come about in the era of Mashiach
and techiyas hamesim, meaning the revelation of the infinite light of
Hashem in this physical world, depends on our actions and toil during

throughout Galus.

How do we work toward G-dliness, when there appears to be such a
huge gap between G-dliness and the world?

For this, the Rebbe unveiled a four-step program that brings us
progressively closer to our ultimate goal.



The first two stages begin with the supposition that the world and
Hashem are separate things and they need to be brought together.
There are two ways to combine them. One is by declaring war against
the world, the other is by recruiting it peacefully.

TEXT 7

The Rebbe, Sefer Hamaamarim Melukat 2, p. 182
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Bringing the world to Hashem through tefilah is the war model— "the
hour of tefilah is an hour of war” Bringing the world to Hashem
through Torah study is the peaceful model.

The difference between war and peace is that when we wage war, we
engage [and confront] the enemy directly. In a peaceful model we
remain in place while directing a powerful light toward the enemy, and

the enemy surrenders spontaneously.

... The same applies to the models of Torah and tefilah.

21
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To bring the world [or the animal soul, which serves as a metaphor for
worldliness] to Hashem through tefilah, the G-dly soul must engage
the animal soul directly. (As it is known that meditation during tefilah
can only impact the animal soul if we meditate on concepts and in a
language understood by the animal soul.)

By contrast, when we study Torah, the world is elevated spontaneously.
When we learn in the Torah that certain things are permissible, and

other things are forbidden, they are spontaneously uplifted.

The avodah of tefilah is to persuade ourselves to embrace Elokus
because Hashem is deserving of love even from the perspective of
the nefesh habehamis. This is called battling the nefesh habehamis, as
the reading explained. There are many other arenas in which such
inner battles can play out: mealtime, business time, and social hour
are just a few that come to mind. In each of these, the physical plea-
sures or mundane pastimes that would otherwise have enhanced our
worldliness, can be made to enhance our holiness. We accomplish
this by engaging these behaviors directly and changing the way we
do them. This is a battle that co-opts these activities for G-dliness,
which is called birur bederech milchamah—elevation through war.

Then there is a peaceful method. Instead of battling to avoid the
forbidden or change the way we engage with the mundane, we learn
about them in the Torah and reveal them to be part of Hashem’s will
and wisdom. By shining the light of Torah on pleasures, activities,
and pastimes, both permitted and forbidden, their impurities are
canceled, their opposition is neutralized, and they become part of the
Torah. This is called birur bederech menuchah—a peaceful elevation.

Each of these is an effective mechanism, but neither is complete.
Each has a downside.

The downside with the war model:



TEXT 8
The Rebbe, Ibid. 6, pp. 35-36
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There are two models for peace [between worldliness and G-dliness].
One is when the world submits to Hashem. This occurs (primarily)
when it is elevated from above [through Torah study].

When we elevate from below—by confronting our own lowliness and
thus inspiring ourselves to grow—our inherent identity doesn’t change.
We remain lowly creatures who were persuaded to switch sides. And
since we are lowly, we might switch back and turn against G-d.®

... The only way to change our inherent lowly identity is to be elevated
from above [through Torah study]. When the world’s opposition to
G-dliness is overwhelmed by a transcendental supernal light, its entire

identity evaporates [and it submits to Hashem].

For example, when we close our business on Shabbos and conduct
our business without cutting corners, our worldly business supports
our devotion to Yiddishkeit, but there is a downside. Since the busi-
ness remains a worldly endeavor, it can revert despite our former

& The Rebbe explains further that the change was not the nisbarer’s idea. It was intro-
duced to him by the mevarer, which underscores his continued inherent apathy.
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successes. Tomorrow, our business opportunities might tempt us
again to cut corners. On the other hand, when we learn Torah and,
thereby, evaporate the world’s opposition to Torah, this problem
is not a concern. Our Torah study weakens the opposition and its
hostility evaporates.

But another problem arises:

TEXT 9
The Rebbe, Ibid.
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The other model for peace [between worldliness and G-dliness], is
when the enemy chooses to become a friend, as the passage states,
“His enemies will also make peace with him” (Proverbs 16:7). This is
primarily accomplished when we elevate the world by engaging with it
directly, from below.

When the world is elevated from above by the intensity of [the Torah’s]
light, its negative identity evaporates, but it doesn’t change. [Using
our animal soul as an example], when the animal soul is exposed to
the G-dly soul’s supreme love for Hashem, its natural identity [which
is opposed to G-dliness] evaporates, and it becomes holy. However,



this transformation is not brought on by its natural identity. On the
contrary, the G-dly soul needs to evaporate the animal soul’s natural
identity to allow the animal soul to love Hashem.

The only way worldliness itself can make peace with G-dliness is if we
elevate it by engaging with it from below. [Returning to the analogy
of the animal soul], when we engage with it, and it chooses to love

Hashem because it wants to.

The objective of avodas habirurim is for worldliness to embrace
G-dliness of its own volition. Only this way can we demonstrate that
the world is truly a part of Hashem. Tefilah persuades the opposition
to embrace G-dliness, but there is a downside: it retains its identity
as an opponent. Torah study evaporates our worldliness, but there is
a different downside: our natural identity is not part of the process.
Either way, we don’t accomplish the goal of avodas habirurim.

How do we solve this?

Enter step three of the program.

The third step of the program is for the world to surrender to
G-dliness of its own volition. Not because it was persuaded and
not because its opposition has evaporated. This is achieved through
studying Chasidus, but before we can explain it we need to back up a
little. In the second step of the program, we learned that Talmud and
Halachah can overwhelm the world’s opposition to G-dliness, but it
can’'t persuade the world to choose G-dliness.

This is because the Torah must lower itself to speak of worldly matters:
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TEXT 10
The Rebbe, Ibid. 2, pp. 182-183
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To elevate the world through Talmud and Halachah, we must study
about [and engage] the subjects that we endeavor to uplift. This is one
of the reasons the Torah speaks of physical matters, forbidden matters,
and even false claims. . . . However, the very fact that the Torah dis-

cusses physical matters is a form of lowering, as it were.

What is the impact of the Torah lowering itself?

TEXT N
The Rebbe, Ibid. 6, pp. 51-52
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When the Torah lowers itself to the level of worldly matters, it demon-
strates that worldliness has at least some standing with the Torah.
Therefore, no matter how superior a light the Torah shines upon
worldly matters, its opposition to G-dliness won’t evaporate completely.

Now since [the Torah] elevates the world from above rather than by
engaging with it from below, and since it fails to achieve complete



nullification of worldliness, the world retains its (hidden) oppositional

identity even after being uplifted by the Torah.

The Torah’s light can overwhelm the world, but it can’'t make the
world choose G-dliness because the world retains its identity even
when it is overwhelmed. For the world to choose Hashem of its
own volition—the essence of avodas habirurim, we need to learn
Chasidus. Chasidus doesn’t discuss worldly matters; it discusses holy
matters such as G-dliness and the neshamah. This reveals a light that
is so rarified that it doesn’t lower itself to reach this world. It remains
on topic in the higher worlds and causes a revolution in this world.

TEXT 12

The Rebbe, Ibid. 2, pp. 182-3
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Studying Talmud and Halachah is considered a [somewhat] peaceful
way to elevate the world [even though the Torah lowers itself to speak
of mundane subjects]. This is because these subjects (the forbidden
matters and false claims) become part of the Torah, the Torah of truth,
when they appear in the Torah. . . .

Nevertheless, it can’t be compared to the way our study of kabbalah
and Chasidus can elevate the world . . . since Chasidus is the tree of life
(that does not engage in the struggle between good and evil), it elevates

the world without lowering itself to the world.

When we expose the world to this raw truth and pure holiness, the
world chooses to embrace G-dliness of its own volition. It doesn’t
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need to be subdued or persuaded. It submits willingly, drawn to
Hashem like a moth to light. Now we have both benefits. The world
chooses Hashem of its own volition and relinquishes its status as an
opponent of G-dliness.

This sounds like an unattainable utopia, but in fact it has already
occurred once in the course of history:

TEXT 13

The Rebbe, Ibid. 6, pp. 50-51
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It is known that the nations submitted to Shlomo Hamelech (which
is why his era was restful and peaceful) because they were drawn to
the infinite light of Hashem that Shlomo revealed. Similarly, the true
reason people came from among all the nations to hear his wisdom
is that they were drawn to G-dliness.

The light of Hashem that radiated at that time drew the sparks of
light scattered among the nations as a large fire draws little sparks.
Since the light that was revealed in Shlomo Hamelech’s era was tran-
scendental, it drew sparks even from distant places. As it is written,
“And the queen of Sheba heard of Shlomo’s fame because of Hashem’s
name, . . . and she came to Yerushalayim,” (I Kings 10:1-2), etc.



C. STEP FOUR—MASHIACH,
UNIVERSAL CONVERGENCE

Was Shlomo’s era the equivalent of Mashiach?

No. Mashiach represents an entirely new era:

TEXT 14

The Rebbe, Ibid. 6, p. 71
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In Shlomos era, only the sparks that had some dimension of light were
uplifted. But when Mashiach comes, all the sparks will be uplifted. This
is because the revelation of Hashems light in Shlomo’s era (chitzoniyus
atik) was not experienced within the sparks themselves. Rather, the
revelation was outside of them, and it drew them in. Therefore, only
sparks capable of assimilating light, were able to feel the light and be
drawn to it.’

However, when Mashiach comes, there will be such a terrific revelation
of Hashem’s light (penimiyus atik) that everyone and everything will
sense that Hashem is their very identity. Therefore, when Mashiach
comes, even sparks that have gone dark will ascend and will be

® This is similar to a real flame, which can’t draw down sparks that are already
extinguished.
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absorbed into holiness."” Moreover, even the physical object (not just
the spiritual sparks within them) will experience absolute convergence
with G-dliness.

In more detail:

TEXT 15
The Rebbe, Ibid., pp. 53-54
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[When Mashiach comes], the essence of Hashem’s infinite light (pen-
imiyus atik) will be revealed, and when that is revealed, nothing can
exist outside of Him. On the contrary, [everyone will sense innately
that] the Truth of Hashemss existence is the existence of everything that
exists. Therefore, everything will feel that Hashem is its identity.

Accordingly, the state of revelation in the era of Mashiach will be
greater [in yet another way] than the revelation enjoyed in Shlomo’s
era. The revelation of G-dliness in Shlomos era (chitzoniyus atik)
was only experienced as an add-on to their core identity. When

1 Sparks that have gone dark refers to sparks trapped in shalosh kelipos hatemei’os.
Though it says in Tanya that shalosh kelipos hatemei’os contain no good, whatsoever, it
means that they contain no good sparks, but they do contain sparks. It is only that these
sparks have reached a point that they don’t feel Elokus at all and have been distanced
to the point that they resemble evil. (Sefer Hamaamarim 5752:2, p. 570. See also Sefer
Hamaamarim Melukat 6, p. 53.)



Mashiach comes, we will each feel that the revelation of Hashem is our

core identity.

To summarize the two readings:

In Shlomo’s era, (a) G-dliness was revealed outside of oneself.
Therefore, (b) only those who could appreciate G-dliness were
drawn in, and (c) even they only experienced G-dliness as an added
dimension. When Mashiach comes we will (a) sense G-dliness
within ourselves, therefore: (b) we will all (including the darkened
sparks and the physical) experience it, and (c) we won't just experi-
ence it; we will become it.

I 31



32 | NEW AGE

Though this convergence will only be visible when Mashiach comes,
it is also true today. And here we come to this month’s lesson of liv-
ing with a Mashiach mindset. One of the integral parts of living with
Mashiach is to live with this reality today as we will when it will be
fully revealed. Moreover, living with this reality today will accelerate
its revelation.

The Rebbe’s four-step program trained us for this month’s key aspect
(the second in our series) of the Mashiach mindset. The Rebbe
taught us from the beginning of his nesu’is that the entire world is
inseparable from Hashem. There aren’t two paradigms, created and
Creator, which sometimes get along and sometimes don’t. Only one
truth exists, and everything that exists is a part of that one truth.

Therefore, the Rebbe urged us to perceive the physical world as one
with Hashem even during Galus, when the world—or at least parts
of it—appears to conflict with Hashem.

Consider the following two examples:

TEXT 16

The Rebbe, Sefer Hasichos 5752:1, p. 191
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Today, it is possible to actually help and assist others instantaneously.
(This means that we don’t merely inform others of our intention to
help them and then make them wait a long while, or at least a short
while, a day, or an hour, until they actually receive our assistance.) The
latest technology allows us to transfer funds to a bank, (furniture store,
or grocery store), on another’s behalf and the actual assistance arrives
instantaneously even to the other end of the world.

This is also one of the primary purposes for which the satellite was
developed. It was to increase the unity of the human race, which enables
us to help each other even from a distance. This refers both to physical
assistance and spiritual assistance by increasing our efforts throughout
the world in matters of justice, righteousness, peace, and unity.

TEXT 17
Ibid., p. 189
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Over the past few years, a tradition was established to hold public
Chanukah candle lightings on a global scale by use of a satellite.

Since, “Everything that Hashem created in His world, He created only
for His glory” (Avos 6:11), it is self-understood that this refers to all
technological developments that were discovered and revealed in the
recent past. Their purpose and goal are to enhance Hashems’s glory by

using them for holy purposes: for purposes of Torah and mitzvah.

The same applies to utilizing the satellite for Hashem’s glory. The satel-
lite allows us to watch (with our physical eyes) as a Jewish child kindles
Chanukah lights (in a single location) and [lights up the entire world in
a single moment because it] is visible throughout the world. Moreover,
anyone who chooses to (not only Jews, but also non-Jews), can acti-
vate their devices and watch the kindling of the Chanukah lights.

Today, with the advent of the internet and social media, such things
have become even more prevalent and much easier. Today, we can
accomplish all that and more with the simple click of a touch screen
on our hand-held smartphones.

B. EVERY SATELLITE BECOMES A CENTER

It is interesting that when the Rebbe organized Chanukah Live, he
made sure that the Chanukah lights be kindled not only in one
(holy) location, but in many locations across the world. This, too, is
consistent with the convergence that we will experience in the times
of Mashiach:



TEXT 18
The Rebbe, Sefer Hamaamarim Melukat, 6, p. 71
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Another difference between the elevation of the world in the days
of Shlomo and the convergence that we will experience in the times
of Mashiach: [In Shlomo’s day] the sparks among the nations were
only purified when they came to Shlomo, not prior to their arrival.
Although the light revealed by Shlomo reached and attracted sparks
in distant places, nevertheless, they only experienced their purification
when they came to Shlomo. This can be inferred from the queen of
Sheba, who heard about Shlomo but had to come to Yerushalayim and
only then experienced her elevation.

This is because their purification was not experienced internally;
rather it was inspired by a light that irradiated them from the outside.
Therefore, they could only be purified when they came to the light.
The convergence that we will experience in the times of Mashiach will
be experienced organically; it will occur because the true identity of
everything in existence will be revealed. Therefore, “I will then convert
the nations” (as they are and, in their locations) . . . “to serve Hashem
of one accord” (Tzefaniah 3:9).
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Accordingly:

TEXT 19
The Rebbe, Ikbid., p. 72
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The intention of spreading the wellsprings to the outside is not only that
the spring water from the wellsprings reach the outside (similar to the
revelation in the days of Shlomo, which was primarily in Yerushalayim
and its reflection reached distant places). Rather, the wellsprings them-
selves must be placed outside. This will reveal that the true identity of
the [places we used to call] outside is that of the wellsprings.

It used to be that one or two holy places served as a source of light
for the entire world. When Mashiach comes all places will be holy
because all things in all places will be aware that Hashem is their
only identity. Inasmuch as this can already be felt today, it might be
why Chanukah Live was not merely broadcast from the Rebbe’s shul
or from Eretz Yisrael to the rest of the world. It was broadcasted
from the entire world to the entire world.

Another example is the Rebbe’s instruction to print the Tanya in
every location across the world. Every place should become a center
from which Chasidus is disseminated. Moreover, no place should be
viewed as a distant location that can only absorb a watered-down
version of Torah. The entire Tanya (the wellspring itself) was printed
everywhere because every place is Elokus mamash, a veritable part
of G-dliness.

It is time for us to stop thinking in terms of in town and out of

town—places where it is easier to speak and act Jewishly and places



where it is harder. Places where people are more receptive, and places
where people are less receptive. In the era that the Rebbe called high
time for Mashiach, there is no such thing. Mashiach will reveal that
every part of the world is part of Hashem. And to make this happen,
we need to adopt a Mashiach mindset by bringing the wellspring
itself to every part of the world.

For many years, the Rebbe sent shluchim to places across the globe
and asked them to settle there permanently. In 5752, the Rebbe
explained that this shlichus initiative—the idea of settling long-term

in a community, is a Mashiach initiative.

In the words of the sichah from Parshas Vayeshev 5752, which we are
studying this month:

TEXT 20

The Rebbe, Sefer Hasichos, 5752, pp. 175-176
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There is a benefit to Jews being scattered throughout the world and set-
tled in so many countries around the world, in the manner of Hashem’s
blessing to Yaakov, “and you should spread out to the west, the east, the
north, and the south” (Genesis 28:14).

When we settle and invest ourselves in all the countries around the
world and acclimate ourselves in each country according to local
conventions—settling and dwelling in a particular country and con-
ducting ourselves according to local customs in a manner permitted by
the Torah—we can refine and purify these countries from below, each
according to its unique character. This way, we create a dirah betach-

tonim in the plural sense, in each location according to its parameters.
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This can’t happen when we visit a country for a short while or exert
influence upon it from a distance. It is not the same as when we set
down roots in the country and become familiar with its customs.

Aside from this, [settling in] augments the success of our work. The
reason according to Torah that there are varying customs in different
countries is that each country has unique characteristics (climate,
culture, etc.). Therefore, when we conform to local customs which are
suited to the unique characteristics of the country, our work is more
successful. Our conduct must, therefore, reflect the norms of the coun-
tries in which we reside, and we must utilize its customs in our service
of Hashem. This strategy yields greater success on a local level.

... In this respect, there are two facets, which are, in fact, two stages, to
our work in every place across the world.

The first is to work with our students to bring holiness to their location
in a manner that is tailored to their unique requirements. However,
this can be done in a way that the student always remains a recipi-
ent—always receiving from above—from the teacher.

There is a better way: That is when we refine and purify the recipi-
ents location until it (with all its distinctive characteristics) becomes
a center of Torah and mitzvos. This is accomplished by establishing
local institutions that promote Torah, tefilah, and acts of kindness,
synagogues, and study halls, etc. This way these locations become
spiritually self-sufficient, and don’t depend on the support of a more
advanced location.

Moreover, not only can this location become self-sufficient, as it were.
We can also work to reveal this lower locations hidden strengths
until it becomes a reflection of Hashem’s essence (a dwelling place for
Hashemss essence). This way, local Jews can contribute, on their own
initiative, to Torah and mitzvos, according to the unique customs and
practices that distinguishes their place from all others.

In this context we can appreciate the achievements of our generation
compared to previous generations. In earlier generations, Jews were
not as widely dispersed across the globe as we are today. Not only in



the times of the Beis Hamikdash, when Jews were concentrated in
Eretz Yisrael and its environs, but also in the initial generations of the
Diaspora, when Jews were transplanted to a limited number of coun-
tries, mostly in the Eastern Hemisphere.

By contrast, in the generations that followed, Jews dispersed to many
more countries until they reached the Western Hemisphere [America,
etc.]. With each passing generation, Jews dispersed ever further until
our era, when Jews can be found in literally every part of the world,
observing Torah and mitzvos in concert with the customs of their
respective locations. To the extent that Jews have established, and con-
tinue to establish, institutions of Torah and mitzvos in every location

according to its culture.

If one thinks about this even briefly, one can see this generation’s
unprecedented achievement: every country in the world has been
purified and refined.

And in light of the statement that I have often made—that according
to all indicators, we have completed all the refinements necessary [for
the Ge’ulah]—we can understand why we are ready for the Ge'ulah.

Mashiach’s role is not only to reveal that every location in the world
is a full-fledged center and source of holiness, but also that every
center is a unique source of holiness that can enrich others. It is
unique because the Torah is taught there through the worldly prisms
of local culture and customs.

This is revealed today by shluchim who lay down roots in their
makom hashlichus, learn the language, and absorb the culture. When
they teach Torah in local dialect and idioms and utilize local cultural
interests and cuisine in their program offerings, worldliness in gen-
eral—and the worldly aspects of their locale in particular—become
touchpoints for G-dliness.

Thus, the shlichus enterprise is revealed as a Mashiach enterprise.
The very model that the Rebbe established for shlichus helps to
bring Mashiach.
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This explains why France, which is the subject of the sichah we are
studying this month, has become a thriving center of Yiddishkeit. As
Mashiach approaches, every part of the world is not only an instru-
ment for holiness but a veritable part of Hashem. No place is beyond
the pale. On the contrary, every place can serve as a unique source of
holiness and provide a unique form of inspiration to all places.

One of the primary strains of French culture is that of liberty. In
the days of the Alter Rebbe, French liberties posed an obstacle to
Yiddishkeit. Today, these very liberties present us with a unique
aspect of Yiddishkeit. Namely, that in the era of Mashiach, liberties
are no longer utilized to flee holiness and commitment. Today, liber-
ties can and should be utilized for holy purposes.

Today the world is filled with democracies in which people enjoy
privileges, liberties, and rights. While the mores and values of these
cultures are not yet always in line with the Torah, the fact is that
there are thriving centers of Yiddishkeit in almost each of these
democracies. This is the greatest and highest indicator that the world
has changed. The world has become more Mashiachdike.

Mashiach is about to be revealed, so it is time to live with Mashiach.
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A Sign Of The Times

1. As spoken about numerous times of late,
and in particular, most recently — according
to all the signs,' this generation is the last gen-
eration of Exile, and consequently, the first
generation of the Redemption. All our work has
been finished and we are standing ready now for
the true and complete Redemption through our
righteous Moshiach — may this come to fruition
immediately!

There are those who ask: Doesn’t the Re-
demption depend upon the whole world being
prepared and not just a single person or a few,
and not just a piece of the world’s population?
Doesn’t the whole world need to be ready? After
all, the Redemption is connected with and de-
pends upon the ingathering of all the far-flung
Jews dispersed in the four corners of the earth,
and upon the edification of all the people in all
the lands.

Where do we see — one may wonder — a
change in the world that points to the world
being more prepared for the Redemption than
earlier generations!?

When In Rome...

2. We will understand this matter by first
explaining the reason for the overall series of
journeys of the Jewish people in exile, moving
from place to place:

ThedispersionofJewrythroughout thevarious
countries of the world (“scattered and dispersed
among the peoples”)* outwardly constitutes a
descent. And as the dispersion broadens, the
ensuing fall is commensurately lower. Still, our

1. See end of tractate Sotah; 2. Esther 3:8.
Sanhedrin 97a ff.; Yalkut Shimoni,

“Yeshayahu,” remez 499; et al.
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Sages say that “the Almighty performed a kindness
to the Jewish people by scattering them amongst the
nations.”® The (deeper) explanation of this paradox
is as follows:* The dispersion of the Jewry is an act
of kindness because of the advantage that accrues
through the Divine service of the Jewish people in
the different places. After settling in a foreign land,
the Jews garb themselves (in a halachically permit-
ted way), in the country’s customs (using the native
language when discussing mundane matters, etc.),
each place according to its makeup — according to
the character of the place and the place’s population.

In the words of our Sages,” “When you visit the
city, abide by its customs.” The underlying logic of
this adage holds true to the extent that the Halachah
states: “This is a key principle that when it comes
to business transactions — we follow the meaning
of the vernacular, and conventional practice,”® “the
fundamental principle concerning these matters is
determining and following (that which is) custom-
ary in the country”” — the customs of the non-Jews,
the nations-of-the-world, who comprise the major-
ity of inhabitants of the countries in the Diaspora.
A person does so in order to employ the customs
in his service of Hashem, because “all your actions
should be intended for the sake of Heaven,”® and
“in all your ways, you shall know Him.”® In the long
term, this practice also enhances one’s Torah study
and performance of mitzvos.

In its own lexicon, Chassidus' explains the
maxim of our Sages," “The Holy One exiled Israel

3. Pesachim 87b. par. 15, “However, in a place that

4. See Toras Chaim, “Shemos,” 335a;
et al; see also Likkutei Sichos, vol.
29, p. 355 et passim.

5. Shemos Rabbah, ch. 47, sec. 5;
similarly, Bereishis Rabbah ch. 48,
sec.14; cf. Bava Metzia 86b; see at
length, Likkutei Sichos, vol. 36, p.
172 ff.

6. Rambam, “Hilchos Mechira,” ch.
26, par. 8. In this vein, ibid., ch. 28,

has a clear custom, follow the cus-
tom, and follow what the majority
of the known, local population
mean by their language”

7. Rambam, “Hilchos Mechira,” ch.
27, end.

8. Avos ch. 2, mishneh 12; see
Rambam, “Hilchos Deyos, end of
ch. 3; Tur Shulchan Aruch, “Orach
Chaim,” sec. 231.
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9. Mishlei 3:6; see Rambam and Tur
Shulchan Aruch, ibid; Alter Rebbe’s
Shulchan Aruch, “Orach Chaim,”
sec. 156, par. 2.

10. See Torah Or, “Bereishis,” 6a;
beg. of parshas Lech Lecha, 11a,
et passim; ibid., “Megillas Esther,”
117b ff. et al.

11. Pesachim, loc. cit.; see also,
Zohar, vol. 1, 244a, and Nitzutzei
Ohros, ad loc.
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among the nations only for the gain of converts”:
The term “converts” alludes to the sparks of holi-
ness that are found in all sorts of worldly affairs.
And the reason that Hashem exiled the Jewish
people to different places on earth is for them to
extricate, purify and elevate the sparks found in
that place. And so “the Almighty performed a
kindness to the Jewish people by scattering them
amongst the nations.” For in this way, the Jewish
people can benefit by their avodah of extricating
the holy sparks embedded (in the customs) in
each country and in each region.

From the above explanation, we can appre-
ciate the advantage of Jews being scattered and
settling in numerous countries, to the extent
that as the verse describes, “You shall burst forth
towards the West and towards the East; towards
the North and towards the South” (analogous
to Hashem’s blessing to Yaacov).'> Because only
through the avodah of the Jewish people car-
ried out in communities throughout the world,
investing themselves inwardly in the process
(aligned with the conditions in each place), and
through settling and dwelling in a particular
country, behaving according to its local cus-
toms, when halachically permitted to do so, can
a Jew accomplish the intended refinements and
purifications (on his own initiative — following
a bottom-up approach), in every place according
to its character. This way, a person takes part in
making “a dwelling place for G-d in the lower
realms,” the word “realms” being plural, imply-
ing that the “dwelling place” needs to confirm
with its particular parameters of each realm
(place). In contrast, if a person only visits or in-
fluences from outside the region, his success will
not compare to what he could have achieved if
he had resided and set down roots and had be-
come well-acquainted with local conventions.

12. Bereishis 28:14.
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Aside from this, in this way i.e., by settling in
a place, one’s impact and success are augment-
ed. As can be readily understood, the reason
for different customs (affirmed by Torah as be-
ing significant) between one country and the
next is because of the unique characteristics of
a country (its geography, its residents, and so
forth). Accordingly, when one conforms to the
local customs — which are geared more closely
to the characteristics of the place — this leads to
greater success. Therefore, a Jew who finds him-
self in a particular place should deport himself
in accordance with the native norms, utilizing
the local customs in his service of Hashem, be-
cause this strategy will also yield more success
in his divine service when it conforms with lo-
cal customs.

[Halachah itself mandates a person to fol-
low the customs of the place. So local customs
become, in effect, Torah sanctioned behaviors.
Meaning, when customs do not conflict with
Halachah, Halachah itself dictates that a Jew
comports himself according to the country’s
customs in business matters.]

In this process itself (in one’s divine service
in places throughout the world), there are, in
general, two facets and stages: 1) There is a pen-
etrating effect on the lower levels, an infusion
of holiness in the lower realms according to the
nature of the place. However, this activity can
be done such that the bottom plane remains the
bottom, just that it receives and is affected by
the influence channeled to it from higher up. Af-
terward, a loftier sort of divine service is called
for: 2) The extensive refinement and purifica-
tion changes the (lower) place itself (along with
its distinctive qualities) into a place of Torah
and mitzvos. This is achieved by establishing
institutions there promoting Torah study, wor-
ship, and acts of kindness; synagogues, Torah
study-halls, etc. So the place becomes virtually
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self-sufficient spiritually, and doesn’t need an
infusion (of holiness) from a (second) more
rarified place. Moreover, not only does the
place become “virtually” self-sufficient spiri-
tually, but the hidden advantage of the bottom
comes to the surface, and the place becomes a
reflection of the Essence itself (a dwelling place
for Hashem’s Essence). Moreover, on their own
initiative, the local people contribute to Torah
and mitzvos in harmony with the special cus-
toms and practices of that locale (“abide by its
customs”), which distinguish that place from
elsewhere.
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Diversifying One's Assets

3. In this context, we can appreciate the ac-
complishment of this generation compared
with earlier ones: In earlier generations, Jews
were not as widely dispersed around the world.
Needless to say, this was the case in the era of the
Bais HaMikdash when Jews were concentrated
in the land of Israel (and its environs), but this
was the case even in the initial generations of
exile since Jews were replanted only in certain
countries, and only in the upper eastern hemi-
sphere.”” In contrast, in the generations that
followed, Jewry spread out to a larger number
of countries, reaching also the lower western
hemisphere (America, etc.). With each passing
generation, more places were populated, until
our generation, when Jews can be found in the
very furthest reaches. And in these far-out plac-
es, they observe Torah and its mitzvos, doing so
while attired in the conventions of the locale.
They have built and continue to build institu-
tions furthering the cause of Torah and mitzvos,
in each place according to its mores.

13. Generally, parts of the world east
of Europe.
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When one thinks about this even briefly, one
can see this generation’s unprecedented achieve-
ment — every country in the world has been
refined and purified.

So in light of what was discussed above (and
several times in the past), that according to all
the signs, all the necessary refinements have been
completed, it is understood why we are ready for
the Redemption.

VAYEISHEV 5752
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Redemption Of The World, In General; Of France, In Particular

4. All things are formulated in generalities
and in particulars." The subject discussed above
— the consummate refinement of the world in
general — is reflected especially in the refine-
ment of France in particular.

But first, we need to preface: As one of the
prophecies of Redemption (noted in the hafto-
rah of last Shabbos), explicit mention is made of
France, noay:°

The exile of this host of the Children of Is-
rael... up until o9y, Tzarfas... will take
possession of the cities of the South. Saviors
will ascend Mount Zion to rule Mount Eisav.
Then, the kingdom will be Hashem’s.

We need to understand: Since the prophet
specifies the exile and redemption of France, un-
derstandably, there is a special link between them.
Because even if at the beginning of Galus, Jews
were exiled to France,'® why does this warrant
explicit mention in Scripture? What difference
does it make? Particularly, what difference does
it make in the context of the prophecy being dis-
cussed — Redemption (and not the beginning of
Galus, which took place close to two-thousand
years earlier)!

14. Analogous to how this principle
applies to Torah — see Rashi on

the beg. of parshas Bahar; Tanya, Gemara, ibid., 11a.

“Introduction,” 3b. Also, note the
Mishnah, Chagigah 10a, and the
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15. Ovadiah 1:20-21.
16. See Radak, ad loc.
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From this that the prophet does mention
France it is understood that when discussing
the Redemption, it is important to note that Re-
demption is connected with France, and that “the
exile of this host” (the onset of Galus) took place
in France. The reason, we can posit, is that the
complete refinement of the world — “the king-
dom will be Hashem’s” — is achieved through the
refinement and elevation of (the “Children of Is-
rael” in) France, as will be explained.
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The French Revolution

5. This will be understood when we consid-
er the change and novelty introduced in the
relationship between Jews and France in our gen-
eration, in contrast to the generation of the Alter
Rebbe.

As known," in the time of Alter Rebbe, when
war broke out between Napoleon of France and
Czar Alexander of Russia, the Alter Rebbe rea-
soned that for the spiritual welfare of the Jewish
people, concerning matters involving the Fear of
Heaven, it would be advantageous for Russia to
emerge victorious, and for France to go down in
defeat. (The Alter Rebbe’s position was at odds
with that of another Jewish leader.)!®

As the Alter Rebbe wrote:' “If Bonaparte
wins, prosperity will improve in Israel, and Jewish
standing will improve. However, Jewish hearts will
be sundered and drawn away from their Father in
Heaven. Should Alexander win, although pover-
ty will increase in Israel, and the Jewish standing
will be lowered, Jewish hearts will be connected,
joined and bound with their Heavenly Father”

17. Bais Rebbi, vol. 1, ch. 22 (p. 45b,
ft.); Sefer Hasichos, Toras Shalom, p.
203; Letters of the Previous Rebbe,
vol. 5, p 451; Sefer Hatoldos of

the Alter Rebbe, vol. 4, p. 1025, et
passim. The sources mentioned in

fn. 19, 21, below.

18. Bais Rebbi, loc. cit., fn. 1; Toras
Shalom, loc. cit.; Likkutei Dibburim,
vol. 4, p. 714b; see the Rebbe’s si-
chah on the night of Simchas Torah

oY vi? 1 UYIRD OY Y VYN .

PR 11D O WT PR WM WY

oY7 *237 ,NDIY NPTH I 7] D72
7727 JUX OYT 11D 797 OYT PX o

PD VY WT PRI YT PRD
WIW3 PRD YN 1727 UK OV
D IXPRDNI WPME mpnon T
IS OYT PR (MD7Y) PIPINID
T LRT TINPON PP TIODPN
WX N LY TRV 227 WK
g nave R (TR i
PR DMWY IXT PIYa TR 119 1)
IR 17 331 DRI TINP01 TN WOy
791 X TINTT OX] NDTY

D" MRY OX” WiTpa iniwh
PRI Wivy 727 [Poxexiig)]
WINMITIEN 228 2% 17 0T
OX,D7BWY TPIXD X 20 127
37 7270 °2 DX [1T3097K] X 13
X X TR YBUM PR
%Y a7 TRYI MmN MwR
/DMWY PIX? oKL

(before hakafos), 5744.

19. In his letter to the Chassid R.
Moshe Meizlish, published in Igros
Kodesh of the Alter Rebbe, sec. 64
(p- 150, 151); et al.
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The rationale for the Alter Rebbe’s position
was as follows: France (with Napoleon as its
helm) had postured itself as the harbinger of
freedom, from religion and faith in Hashem.
G-d protect us! This klipah of the French Re-
public (and Napoleon) — embodying “the
potency of klipah and stern judgment,” root-
ed in its “arrogance and pride, depending and
relying [solely] on their power and might...;
boasting,” ‘my strength and the might of my
hand’ shunting aside any consideration of
Divine providence, faith, and trust in G-d..”
(analogous to the klipah of Sennacherib), as
the Mittler Rebbe explains? — was not transi-
tory. Rather, it is potent in all later times and
generations.

As historically documented, the French
revolution in 5549** (which led Napoleon to
become the leader of France several years
later), was also an ideological revolution, a
phenomenon of general import that brought
in its wake a fundamental change to the entire
world. This revolution was one of the primary
events upon which the pillars of governance
of the “modern world” and culture are fixed
until this very day:

Until the French revolution, the French
government (and those of most nations) lay
in the hands of the king and queen, who ruled
the country as they fancied. The underpin-
ning of the revolution was that human beings
should be at liberty to behave however they
feel. Consequently, the king and queen were
overthrown to unshackle the state from the
fetters of their control and rulership. Gover-
nance was transferred to public officials who
represented all the citizenry of the country.

20. Devarim 8:17.
21. In his letter to the Chassid, R.

Moshe, referred to above, published
in Igros Kodesh of the Mittler Reb-
be, sec. 8 (p. 237, ff.); et al.
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The advantage of this system was that it
enhanced physical liberties, and promoted
fairness and equality, etc., and would have
brought new freedoms and prosperity to the
Jewish people. However, since the movement
was not founded on the bedrock of faith and
trust in Hashem, the movement brought along
with it (especially, through Napoleon) a trend
to pursue spiritual freedom,” freedom from
matters of religion, wholesale repudiation of
religious strictures, and an overall feeling of a
free-for-all, etc. This effect also influenced sev-
eral other countries at the time, and later on.

On account of this deleterious spiritual ef-
fect, the Alter Rebbe strongly opposed the
sovereignty of France and prayed for France to
be trounced in battle.

His antagonism was so formidable that be-
cause he refused to capitulate to French rule,
he fled from Liadi with his entire household
(with all their property and possessions).* (In
the natural course of events, as a consequence
of his escape and these exhausting journeys,”
the Alter Rebbe passed away in the village of
Piena,? on 24 Teves.)?

The Alter Rebbe had promised (the Mittler
Rebbe), with an oath,?® that Russia would win
the war. And so it was. Thus, the Jews were
spared from the pernicious influence that
would have penetrated had France conquered
Russia. Afterward, the Jewish people were able
to continue their work in drawing their hearts
closer to their Heavenly Father. In particular,
this goal was accomplished through the dissem-
ination of Chassidic doctrine in that country

23. See sichah of Simchas Torah
5676, reproduced in Migdal Oz (ed.
Kfar Chabad, 5740), end of p. 457,
et passim.

Dibburim, vol. 1, 13b ff.

24. See the letter of this Mittler

Rebbe, supra, at length (Igros
Kodesh, loc cit., p. 240 ff.); Likkutei

25. Igros Kodesh, ibid., p. 244; Bais
Rebbi, loc cit., 46a, fn, 2; Likkutei
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Dibburim, ibid., 14b.

26. A small village near Kursk.
27. In the year 5573, 1812 CE.
28. Igros Kodesh, ibid., p. 243.
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through the agency of the Rebbeim, our lead-
ers, the scions of the Alter Rebbe.

11D nipn *Xown WXy wniaT 7T

The Power Of Outreach

6. On this basis, we can appreciate the nov-
elty introduced particularly in our generation,
vis-a-vis our attitude towards France. This
change was accomplished with the fortitude of
the Previous Rebbe, the leader of our genera-
tion, which he invested in his emissaries:*

True, France in those days was fueled by “the
potency of klipah...,” and it opposed conduct
conforming with G-d-fearing standards, and
particularly, with the ways of Chassidus, for
which reason the Alter Rebbe had expressed his
strong resistance to a French military victory
(as discussed above in section 5); and also in
subsequent generations,” it was clear that the
situation in France was not terribly conducive
to promoting piety, etc. Similarly, it was true
that the Rebbeim, our leaders (who had tak-
en up the mantle of leadership after the Alter
Rebbe) rarely engaged in publicizing and dis-
seminating Chassidic doctrine in France.’

Nonetheless, recently the situation has
changed from one extreme to the other. Not only
has the light of holiness (from elsewhere) also
reached and radiated over there, but Jews who
learn Torah (both its revealed and inner dimen-
sions) and who observe mitzvos piously have
been settled there for some time. In particular,
this resulted from a mission spearheaded by the
Previous Rebbe, and those who were dispatched
engagedin Torah study and the meticulous obser-
vance of mitzvos, recording Torah novellae, etc.,

29. For elaboration on the follow-
ing, see also Sefer Hasichos 5749,
vol. 2, p. 570, et passim; sichah

ishlach, 5752, sec. 12.
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30. Likewise in earlier generations, of the Mittler Rebbe, ibid., 239; see
when “the French people caused

much harm to the Jewish people, ...
delivered on Shabbos parshas Vay- as described in the book, Shevet Ye-
hudabh, at length, etc” (Igros Kodesh

also his book, Shaarei Teshuvah,
vol. 1, ch. 5 (5b)).

31. See later, sec. 7, the variations in
the periods regarding this point.
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which other Jews (in different places) could
learn from since these novellae were later print-
ed, and so forth.

Particularly, after World War Two, by Di-
vine Providence, Jews from various countries
reached there and settled. This influx trans-
formed the country into a place and center
of Torah and Jewish life,*? from where Torah
and Judaism were disseminated, in general; as
were the Chassidic wellsprings, in particular.
This was accomplished by establishing many
institutes of Torah and tefillah, including, and
especially, the yeshiva of “Tomchei Tmimim
Lubavitch,” and “Achei Tmimim, and so on,
with a slew of branches. Also, schools, in gen-
eral, offering unadulterated Jewish education®
were founded. In addition, Jewish works on the
revealed and inner dimension of the Torah are
published there. All these accomplishments
continue to grow and expand, and to illuminate.

In this context, we can appreciate the innova-
tion: Just as we find concerning man’s avodah in
the world as a whole, that from one generation to
the next, Jews reach new and more remote plac-
es in order to bring about the desired spiritual
refinements — for the consummate refinement
can only take place after Jews settle in a region
and “abide by its customs,” employing the local
customs to augment their divine service (as dis-
cussed in section 2) — so, too, concerning the
work of the Rebbeim, our leaders, in spread-
ing Torah and Judaism and disseminating
the wellsprings of Chassidus outward: During
generations, this work has been increasingly
augmented. And now, in this generation of ours,
the work of refinement has reached the country
of France. Notwithstanding that France was the

32. In the original, “Yiddishkeit”
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33. In the Hebrew original, “al taha-

ras hakodesh”; meaning, “uncompro-

mised holy purity”
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most sordid of places, and its customs were
then in conflict with pious conduct, etc. (for
which reason the Alter Rebbe had opposed a
French victory over Russia), still, in our gener-
ation, Jews have settled in that country (with
the strength of the Previous Rebbe, as will
be explained), and refined and purified it. In
fact, they have done so to the extent that, on
the contrary, they have utilized the local cus-
toms (“abide by its customs”) for the purpose
of boosting the diffusion of Torah and Jewish
values, and the dissemination of Chassidus.*
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The Power Of Outreach

7. The ability to achieve this goal stems
from the Previous Rebbe, the Nasi Dore-
inu,* who conducted himself similarly:

Our earlier Chassidic leaders, up until
the Previous Rebbe had made their perma-
nent residence in Russia. Even when they
left the country — beginning with the Rebbe
Maharash®*® — they did so only temporarily,
with the intention of returning.

During his leadership, the Previous Reb-
be introduced a novelty not seen with his
predecessors in that he permanently left
Russia, and settled in other countries. In
general, the years of his leadership can be
divided into three periods of approximately
ten years each (as discussed once previous-
ly):*” In the first period (5680-5688)** — he
lived principally in Russia. During the sec-
ond, (5688-5700),” he lived primarily in
Poland. And in the third, (5700-5710),* he
lived in the United States of America.

34. Meaning, aside from the French
customs and culture having no
negative affect, but moreover, they

were sublimated. .
et passim.

35. Lit. “the leader of our generation.”

36. See Sefer Hatoldos Admor Ma-
harash (Kehot, 5730), pp. 39, 42, 52.

37. Likkutei Sichos, vol. 18, p. 303,
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In the context of the discussion above —
that wherever a person finds himself, he must
use*! the customs and dispositions of the locale
(“abide by its customs”) — changes were intro-
duced from one place to next, in how the work
of disseminating the knowledge and values of
Torah and Judaism was carried out, as well as in
how the wellsprings of Chassidus were dissemi-
nated. The manner shifted to conform to where
he had settled.

We can posit that since the Nasi Doreinu
himself adopted different approaches to his
work, beginning with Russia (the place of his
forebears), where all the preceding Chabad Reb-
beim had carried out their work, up until the
United States, the lower hemisphere, where he
continued his work — this empowered others to
purify all the places on the globe, even the low-
est of places, such as France, and so on.

This was the novelty introduced in our gen-
eration, relative to the generation of the Alter
Rebbe (and in general, earlier generations) —
and seen clearly in connection with France:

The refinement and purification accom-
plished regionally through the avodah of
disseminating Torah and Judaism, and the well-
springs of Chassidus outward, over a number of
generations since the time of the Alter Rebbe,
also indirectly refined and purified the entire
world (following a top-down dynamic).** More-
over, and of principal importance: As we get
closer to the final redemption when the refine-
ment of the entire world will be achieved — in
our generation, we have been infused with the
additional power of a higher sort from the Previ-
ous Rebbe, Nasi Doreinu, to refine even France.

41. Lit., “garb himself”

42. In the original Hebrew, “mille-
maalah lematah’; referring here to a
transformation initiated externally,

from a higher source. As such, the
transformation is not internalized,
but it has the advantage that a
change in the lower realm can be
effected from afar. Frequently, a
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change initiated from below (and
thus internalized by the lower plane)
needs to be preceded by influence
(an “awakening”) coming from
above.
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More generally, this avodah began with
the Rebbe Maharash.®® For as known,* he
traveled to France several times, and while
there (aside from contemplating and ad-
vancing Chassidic doctrine) influenced Jews
to return to their ancestral religion.*> After-
ward, further refinements were made by the
Rebbe Rashab, who visited France many
times, and is where eventually (in Menton)
he formulated the outline of his Chassidic
maamarim*® known as the Series 5672.7 It
was there, too, that he penned part of that
series.*

In our generation, the key and complete
refinement in a permanent, settled, and in-
ward way* was achieved by the Previous
Rebbe. Aside from having visited France oc-
casionally, delivering Chassidic discourses
and talks — he also dispatched family mem-
bers as emissaries to France. They stayed
there for several years,” and pursued their
mission of learning the revealed and in-
ner dimensions of the Torah. Similarly, the
Previous Rebbe forwarded their copies of
his Chassidic writings and letters. Also,
various publications were prepared for
print in France. [As discussed a number of
times, the printed medium has advantag-
es — it enjoys greater distribution, reaching
a wider readership to whom this format is
suited. In contrast, copies in longhand are
only available to a select few — to those
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43. Interesting to note that a
number of the earlier Rebbeim
spoke French. See Sefer Hatoldos,
loc. cit., p. 42. See Iggros Kodesh of
the Rebbe Rashab, vol, 4, p. 246.

(It describes how when the Rebbe
Rashab and his son, the Previous
Rebbe, were once in France, they
spoke in French over a span of four
hours.)

44. Sefer Hatoldos, loc. cit., p. 42.

45. Lit. “making baalei teshuvah”

46. This series of discourses is
regarded as one of the most erudite

and penetrating, systematic elucida-

tions of mystical subjects.

47. See Likkutei Dibburim, vol. 2, p.

301a, 305a.

48. See Iggros Kodesh, loc cit., vol.
2, p. 753.

49. In contrast, the Rebbe Maha-
rash and Rashab did not dwell there
permanently, etc. unlike the Previ-
ous Rebbe who sent his emissaries to
live there for several years.

50. At the end of the winter of 5693,
the Rebbe and his righteous wife,
Chaya Mushka, may their merit
protect us, settled in France, living
there for about eight years, until
5701 — the Publisher.
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who can get a hold of them and who can
decipher them. In particular, when material is
printed for the first time, it is particularly pre-
cious, and naturally piques one’s curiosity.]*!
This was aside from several Torah essays that
were written there and (later) published.

In general, they refined and purified the
country by dressing their activities in native
garb — “abide by its customs” — doing so
specifically with piety®> and grace,” in order
to ensure that the refinement was inward and
self-propelled.** These accomplishments were
trailblazing and provided the power to break
and transform the strong klipah of France.

The full revelation of this was achieved af-
ter the Previous Rebbe arrived in the United
States, the lower hemisphere, and established
there (in France) Yeshivas Tomchei Temimim,
and other institutes; and appointed and dis-
patched emissaries for the purpose of settling
there, building institutes, and propagating
Torah and Judaism, in general, and Chassidus
doctrine, in particular. We see empirically, es-
pecially during the last several years, the great
and widespread success in all the programs
aimed at publicizing Torah, Judaism, and the
wellsprings all over France, and in other coun-
tries, continually increasing to suffuse light.

The success has grown to the extent that
in addition to the Nasi Doreinu conferring
the ability to channel holiness into the lower
realm (doing so in a way that the holiness is
drawn from elsewhere, from the home base of
the Nasi Doreinu) — he confers the ability for

51. Although at the beginning, it is
natural (in the nature of non-Jews,
as well) to be curious, Rambam
codifies (“Laws of Divorce,” end of
ch. 2) that the inner-will of every
Jew is to keep Torah and mitzvos. So
understandably, on a deeper level,

Torah literature lures a person be-
cause of his essential nature to learn
and examine Torah material.

52. In the Hebrew original, “yirei
Shamayim”; lit., “fear of Heaven”

53. In the Hebrew original, “hidur”;
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lit., “embellishment,” a term indi-
cating that a mitzvah is performed
meticulously.

54. In the original, terse Aramaic,
“minei w’bei’’; lit., “from it, and from
inside itself”
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the outpost France, etc. itself to be made into
a bedrock and fountain of Torah. This was
achieved by the founding of Yeshivas Tomchei
Temimim there, which replicated the original
yeshiva in the town of Lubavitch as if it was
the genuine article. So there was no need for
having to draw inspiration from the archetype
since the new yeshiva precisely mirrored the
original.

In addition, Torah essays are being pub-
lished there now (as also in the past), both
in nigleh® and in Chassidus, including orig-
inal Torah ideas. This also underscores how
France, etc., has become a reservoir of Torah
matters for the entire world. Others also re-
ceive Torah material published over there, and
so can review the Torah thoughts printed, and
benefit thereby.*

As discussed, the successes enjoyed in
France today are the yield of the seeds planted
in earlier years” by the Previous Rebbe, Nasi
Doreinu. Being the leader of our generation,
and a Nasi is everything,”® he imparted the
power of the Essence to all his contemporar-
ies, enabling them to refine the entire world,
even the nethermost of places, to the point
that the Essence itself is manifest, as discussed
above.
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How To Really Clean House

8. We may posit that this refinement [spe-
cifically, its two aspects: (a) refining the lower
plane (but in a way that it remains on the bot-
tom), and (b) the revelation of the Essence in
the lower plane, so the lower plane becomes

7 - NPYIDIY] OXT IR WY WM .0

NT2(X) NI OYT PR DR N
2”23 Y IR DN WIK) TIANDT
oyT PR O%Y7 23 () PR LG
R IR PR VYN Y N IR P

55. The revealed dimension of To- Shelah 191b; Migdol Oz, “Hilchos sowed; now you need to harvest” —
rah: the Talmud, halachah, etc. Ishus,” ch. 4, par. 9. the Publisher.

56. In the Hebrew original, “osios 57. Note what Rebbetzin Chaya 58. See Rashi on Bamidbar 21:21.
machkeemos™; lit., “looking at the Mushka, y“3, told a shlucha in Meaning, a Nasi, in a sense, personi-
printed) letters imparts knowledge” France: “We ploughed and we fies the entire Jewish nation.
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one with the higher realm] is also alluded in the
very name of the country “France,” in Hebrew,
NEIN:

The word np9y is cognate to the word My,
which denotes distillation,* refinement and puri-
fication, alluding to the Redemption, as it says,®
“They will be refined and elucidated, and many
will seek to distill them,” since the Redemption
will arrive when we have finished to refine and
distill the entire world (as discussed in Section 1).

To add (jocularly and by way allusion): np7x
is numerically equivalent to seven-hundred and
seventy (770), which is the perfect form of the
number seven, as this number is expressed in the
unit of 10’s (70), and the unit of 100’s (700), and
then the sum of both (770). This numerical link
alludes to the fact that through the refinement of
these nations, the refinement of the entire world,
together with all of its multifaceted aspects made
during the seven days of creation, has been com-
pletely finished.

Moreover, “770” is the house number in
which the Previous Rebbe, Nasi Doreinu, lived
and worked for the last ten years of his life in this
world, the United States of America (the lower
hemisphere). This alludes, possibly, to the other
(higher) aspect of the refinement and distillation
process [in addition to refining the lower level,
but in a way that it still remains lower in rela-
tion to the higher]. Meaning, the refined entity
becomes similar to the essence (770) itself, the
home of Nasi Doreinu, which serves as the cen-
tral hub spreading the wellsprings nowadays to
the furthest reaches of the world.

What more is that the above idea is further
emphasized in the context of the directive to
“abide by its customs”: the characteristics of the

59. or smelting, a process by which 60. Daniel 12:10.

metal is extracted from ore.
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locale are employed positively — used to uncover
the core (of the very Essence) in the place so that
one senses that the place has become self-sustain-
ing regarding all matters of Torah and mitzvos.
(This recognition would be analogous to the advan-
tage of a created being who feels his existence to be
independently real “established” and permanent.®
A created being feels this way because his source
derives from His blessed Essence. As such, the cre-
ated being experiences a feeling actually associated
with Hashem, “Whose being is of His Essence,*
and is not brought into being by some other cause
preceding Himself”)%

The two concepts are interdependent: In order
to refine the lowest level, the power of the Essence
must be tapped. Since from the vantage point of Di-
vinely delineated revelations, there is a distinction
between higher and lower; therefore, G-dliness can
only be elicited into a suitable vessel. In contrast,
with the power of the Essence (which surpasses
classifications of “higher” or “lower”), a person can
refine and purify even the nethermost place, a place
that is not a suitable vessel. Moreover, the Essence
itself can be drawn there. Similarly, the converse is
also true — specifically, by refining the lowest lev-
el does the Essence become manifest. In turn, this
enables the refinement of everything in the entire
world.
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Twofold Preparation For Redemption — The Ultimate Refinement

9. In this context, we can also better understand
the consummate refinement of the entire world at
the time of Redemption, a time concerning which it
says,* “The saviors will ascend Mount Zion to rule
Mount Eisav. Then the kingdom will be Hashem’s”:
This ultimate refinement depends upon and finds

61. Not that the feeling of selthood is  reflects the truth.
itself the intrinsic advantage. Rather,
the feeling of selfhood is a reflection
of the person’s intrinsic connection
with Hashem in whom this quality

20 (130D, at the beginning).
63. See Sefer Hasichos — Toras

62. Tanya, “Iggeres HaKodesh,” sec.
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Shalom, p. 120 fI,; Series 5672, p.
1144; Sefer Hamaamarim 5707, p.
238, et al.

64. Ovadiah 1:21.
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expression in the refinement that occurs now-
adays through our investment in the customs
found in the exile of “France,” np1%, and in
two respects, as discussed: (a) Since “France”
represents the lowest plane the stronghold of
klipah in the world, by refining it, we finish
and complete the refinement of the whole
world, as alluded by its name, no9%, cognate
to the word 711°8, which denotes distillation
and refinement. (b) In the refinement of N9y
(numerically equivalent to “770”), the revela-
tion of the Essence is also alluded to. And the
Essence is what empowers us to wholly refine
all matters to the extent that in place, we elicit
the revelation of the Essence.

MW "9a0

WA - "NDIL” M3 PD LI 7172
oipn WT PIYYT() 2 oy
IROYIDVIR DX THT UIWN NP 1IAND
021y 22 O DN mku )
MNP PR TR "NDIY” P ID
R7012°32) ND73 1D M2 YT PR (D)
OXN %% T I PIR PR (77707
0709 23 171 7738 I3 1D OYT U
oipm1 Oipn 222 18 19IK 12, MY

O3y 973 0YT PEHL W TR

The French National Anthem

10. To make things even easier for a Jew,
we have witnessed a marvel that reveals open-
ly to our fleshly eyes the above-discussed
refinement and transformation that has been
accomplished in France.

[This phenomenon also serves as a rejoin-
der to those who lament why we do not see
miracles nowadays (as in earlier generations).
In what will be described, we see an example
of a miracle. This shows that the complaint is
groundless.]

As is well-known and public knowledge,
every country has its own national anthem
[analogous to its own distinctive flag]. This
anthem is played or sung at official gatherings
or events of national importance, or when
citizens of the country assemble at certain
official events. For example, when ambassa-
dors or state representatives travel to other
countries, and so forth.

Understandably, a national anthem sym-
bolizes its country; how much more so is this
true of the French national anthem, which
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was composed during the Revolution, as is
known.%

Particularly, according to the insight pro-
vided by the inner dimension of Torah,* we
know®” that every (major) country possesses
its angelic minister, which is linked with the
national anthem chosen by the country.®®

A few years ago,” Chassidim began to
sing the anthem of France — the anthem of
the Revolution — with the lyrics,”” “Power
and trustworthiness to Him who lives for-
ever.... Praise and beauty to Him who lives

forever””!

A short while later, something most as-
tonishing unfolded: France introduced a
change into this national anthem.”

The explanation offered by venerable
Chassidimwasthatoncethemelodywastrans-
formed into something holy (as explained
above), the celestial minister and mazel of
France sensed this. In turn, this precipitat-
ed a change being introduced into the song
below on this plane. Because it was felt that
the anthem had become a tune that belonged
to the realm of holiness, a chassidishe song,
which is sung at chassidishe farbrengens —

VAYEISHEV 5752
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65. It is noteworthy that this year
5752/1991 will mark the 200th year
since the composition of this song
(in the year 5552).

66. In the succinct Hebrew original,
“al pi pnimius ha’imyanim?

67. See Sefer Hasichos, Toras Sha-
lom, p. 204: “Every great King, such
as our country Russia, England,
France, and Germany, certainly
have celestial ministers, etc.” See
there at length; also see Igros Ko-
desh of the Previous Rebbe, vol. 2,
p- 95, et passim.

68. See also Yahel Or (p. 374), con-
cerning the melodies of Yishmael
and Edom (“the songs of Yishmael

are depressing, and from this, they
take pleasure; whereas, songs of
Edom are the opposite: they are
joyous”) — these melodies are con-
nected with the essential character
of these nations.

69. During hakafos on the night of
Simchas Torah, 5734 1973.

70. From Shabbos morning liturgy, a

prayer known in Hebrew, as “Haude-

res ve'haemunah’.

71. Analogous to “Napoleon’s
March.” See Sefer Hasichos 5703, p.
118, which records that the Alter
Rebbe wanted to be informed of
the “march” that was sung by the
French when they crossed the bor-

der into Russia. When this march
was sung before the Alter Rebbe, he
responded, commenting that this
was a song of victory. He concluded
— after an interval during which
he was in “deep contemplative
attachment” — “ultimately, didan
notzach, victory will be ours!”

72. Publishers note: A few months
after they began to sing, “Haad-
eres ve’haemunah, etc.,” in the

year 5734, the French President
recommended that because of
considerations of respect, it would
be worthwhile to slow the tempo of
the anthem. In the year 5741, the
leader in office at the time reversed
the change.
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including farbrengens held in the republic of
France itself!

We see openly, thereby, the radical change
that has taken place in this generation in
comparison with the generation of the Alter
Rebbe:

This song was taken and transformed into
holiness — “Power and trustworthiness to
Him who lives forever,” and it is sung (to the
same rhythm) during chassidishe farbrengens,
during which words of inspiration are spoken
concerning Torah and mitzvos, and Chassidic
teachings.

The melody has been completely embraced so
much so that some people have no clue that this
song was borrowed from “someplace.” They are
under the impression that all along, this was
a chassidishe song! [From time to time, new
chassidishe songs are composed by talented in-
dividuals. And if such a song is well-received by
the public and is sung publicly, the song joins
the ranks of chassidishe melodies.]
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Gratitude For Hashem's Miracles

11. Why do we bring this point up now,
especially considering that a Chassid could
complain that he was educated to focus on To-
rah study exclusively? As such, he has no time
for other things, including marvels. In fact,
they are of scant importance to him.”

First of all, we must acknowledge and be
grateful to Hashem for His miracles.

In particular, since we are in close proximity
to the days of Chanukah, whose aim is to publi-
cize the miracles™ of Chanukah,” consequently,

73. See Igros Kodesh of the Previous
Rebbe, vol. 2, p. 94; Sefer
Hamaamarim 5709, p. 43 (the second
pagination scheme); Sichah Shabbas

parshas Savo, 5747 (Hisvaadius 5747,
vol. 4, p. 340, et passim); Kuntres
Shivas HaToros Shehamar Moreinu
HaBaal Shem Tov Be’Gan Eiden
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(Kehot, 5752).
74. Shabbos 21b, and Rashi, ad loc.

75. In the original Aramaic, “pirsu-
mah nisah.”
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even if someone maintains that during the rest of
the year, there should not be such an emphasis on
publicizing miracles (as is evident from the fact
that this is the thrust of Chanukah and Purim, and
so forth), however, during the days of Chanukah,
miracles are indeed publicized. And we may pos-
it that publicizing miracles is not limited to the
miraculous, military victory, and the miracle of
Chanukah (with the jug of oil). Rather, we are to
bring to the attention of the public all the miracles
that Hashem performs for the Jewish people — “in

those days and in our times.”””

Furthermore, and this is critical: the recogni-
tion, thanksgiving, and praise to Hashem for His
miracles, besides being an expression of gratitude
— is also relevant to the arrival of our righteous
Moshiach, ushering in the true and complete
Redemption. As the Gemara relates:”” “The Holy
One, blessed is He, sought to designate King Heze-
kiah as the Moshiach... the attribute of judgment
objected... ‘You performed all these miracles for
him (he was saved from Sennacherib and was
cured of his illness),” and yet he did not recite
praises before You, will You designate him as the
Moshiach!?”

On this basis, we can understand that for us to
publicize the miracles that Hashem performs in
our days is important to us bringing the true and
consummate Redemption in concrete reality!

Farbrengens

12. From the above discussion, we must glean a
crucial lesson:

Since we are already holding after all the things
necessary to happen before Moshiach’ arrival, and
Redemption hasstillnotcome, itis veryappropriate

76. From the text of the second
blessing recited before lighting the
Chanukah menorah; and also in the

added to Shmoneh Esrei.

supplemental prayer, “al ha'nisim,”

VAYEISHEV 5752
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to get involved with “publicizing the miracle,”
to himself and to others, and do so everywhere.
We ought to spread the news of the miracles that
Hashem has performed for us, realizing that the
true and complete Redemption is intertwined
with this activity!

How much more so is this lesson germane
during the days of Chanukah, which are geared
to “publicizing the miracle,” as discussed. We
must see to it to utilize these days, in addition to
carrying out Chanukah-related programs and
outreach, to arranging chassidishe farbrengens
[which may be called by some other name, as
suitable to the norms of each place, “When you
visit the city, abide by its customs”]. Every day
of Chanukah, during these get-togethers, words
of Torah are to be spoken, both from their re-
vealed and inner dimensions. Good resolutions
should be made regarding all matters pertain-
ing to Torah and mitzvos, with the ambition to
continually achieve more, bringing even more
light (apropos to the Chanukah lights). In ad-
dition, and most importantly, speak at these
gatherings about publicizing the miracles, the
miracles “in those days, and in our times.”

MW "9a0

/XE”) "BIDTD” PO TIY DYT PN NV
JTTIN 72 PR PTR2 11 00190 13
Y7 OXY O°03 °7 - OiPY Oipn 2o
PUTION PR L LIV TWOYIYIR
PRI 07 TININD PR 0BT N

IRPWI RPN

0T PRI R NN YW
I0TD” PR OPIY ORN 72103
JSDYIN VT YR INT - 9432 “XD7
niMYD YR 7 PIX 0% ,AyY 7
RD PR - PIX N0 Yy
WIR] EWRYIIND YYTOn
D7 DI 222 MK 1173 OXT 19N
[“omeia 790 XRTR? N2 0y
TOINT PR 79NN 1 *T 110 O 233
PR A7INT A3 AR 0727 T
iR YHYNR PR ,T7IRT NPRiD
1DINY , NI 77IR "1y 922 nidiv
7 1% ORNI) IR 7297 oI 1D
TN 1TV - Y T L (7910 NIl
077 D°’2” 0°0 T XD 07D
Rainki=r!

Distinguished Visitors

13. The subjects discussed earlier pertaining
to France were underscored at the present as-
sembly because this Shabbos, a group of Jews
from France, is here — in the synagogue and
study hall of the Previous Rebbe, the leader of
our generation (“770”).

Their presence is noteworthy since these
Yidden are occupied building new institutes
in France and publishing new books. As dis-
cussed, these activities are vital to the spiritual
refinement of the entire world. Moreover, these
activities certainly contribute to the success in
all matters of those engaged in this, both ma-
terially and spiritually. It also enhances their
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connection with Torah and mitzvos, simply by
adding to their observance of Torah and mitz-
vos, including, and especially, the mitzvah of
tzedakah, which hastens the redemption,” the
Redemption of Jewry throughout the world.

Accordingly, it is appropriate to honor
them by saying, “Lchaim.” Doing so should ex-
tend “life” for each of them, and to all those
gathered here amongst the entire congrega-
tion of Israel.

Additionally, visiting here are also guests
from Canada, a country which historically was
linked to France.*
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A Precursor To Moshiach

14. May it be the will of Hashem that the
refinement and transformation of France
— along with the completion of our work in
spiritually refining the entire world — should
bring about immediately, in concrete reality,
the materialization of the prophetic prom-
ise,*! “The exile of this host of the children of
Israel... up to Tzarfas, no9y,%... will take pos-
session of the cities of the South. Saviors will
ascend Mount Zion to rule Mount Eisav. Then,
the kingdom will be Hashem’s” This will hap-
pen with the genuine and perfect redemption
through our righteous Moshiach. “..with what
strength have you asserted yourself, n3vp,”%
“this alludes to Moshiach, concerning whom
it says,* “The one who breaks forth, ymon, will
go before them.”® (And as we concluded earli-
er this Shabbos, the blessing for the upcoming

b2
!

new month) “And let us say, Amen’

79. Bava Basra 10a; see Tanya, ch. 81. Ovadiah 1:20-21.
37 (p. 48b); Tanya, “Iggeres Hako-

82.1.e,F X
desh,” sec. 10 (p. 116a). e., France

83. Bereishis 38:29. nx1o has the
same letters as no13, Hebrew for

80. Canada was a French territory

from 1535 until 1763. « »
France”
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84. Michah 2:13.

85. Aggadas Bereishis, end of ch. 63;
see Bereishis Rabbah, end of ch. 85,
and Rashi’s commentary.
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[The guests from France said, “Lchaim,” and
sang, “Power and trustworthiness to Him who

lives forever” In the middle of the singing, the

Rebbe motioned with his fingers to those assem-

bled to whistle.]

86. The connection between
whistling, redemption, and the

ingathering of the exiles is notewor-
thy. (It says, “I will whistle to them
and gather them (Zechariah 10:8)”;

Chulin 63a; and see the Maamar
s.v., “Vayeishev” 5675 (Hemshech

5672, vol. 2, p. 783); sichah of
Purim, 5736.) Whistling is also

associated with joy that transcends
limits and boundaries, analogous to

“nxp” (the same letters as “neny”)

which alludes to unlimited strength.
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transcending limits shares a similar
point with the Third Meal, Seudas
Shlishis, of Shabbos. (See Shabbos
118a-b; Zohar, vol. 2, 88b; Siddur
(im dach with Chassidus) 200a, et
passim; et al.)

Also noteworthy is that the idea of
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? Points to Ponder

AONN Why does a Chasid believe that everything can and must
NNV be used for avodas Hashem even if it appears to be an

obstacle to avodas Hashem?

In the Mashiach mindset the world is not just an
instrument for Elokus. What is it?

. How can this aspect of the Mashiach mindset change

. ¥  the way you deal with your challenges?
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In a Mashiach mindset every place is a center of Torah
and kedushah. Identify one location that you frequent

O

where you would behave differently if you adopted
this mindset.

- I What peculiar customs or unique cultures are prevalent
in your workplace, and how can you use them to
disseminate Torah and Yiddishkeit?
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The following are some suggested steps to implement, based on this
month’s segment:

o The world and Elokus are not separate things that need to be
bridged. They are one and the same. Everything in life, no matter
how challenging it might seem, is holy and should be used in our
avodas hakodesh.

Identify something (such as your YouTube, Q
Facebook, Spotify, etc.) or someone that you o

find particularly challenging to your shlichus or °
Yiddishkeit. Instead of avoiding it, find a way to

transform it into an asset for your avodas hakodesh.

‘ » Everyplace is intrinsically holy and can be a center of Yiddishkeit.
+ Whether we are on vacation with family, a business
trip with colleagues, or at a Chasidus shiur with our
mashpia, we are always in the epicenter of kedushah.
Wherever you are, cultivate a Mashiach
mindset and view it as your makom hashlichus.

Identify environments in which you are apt to adopt

a more casual mindset and change the mindset.

o Every location has a particular culture: some places value edu-
cation, others value sports and physical fitness, and yet others
value the arts. Many workplaces have collegiality customs such
as potluck lunches or monthly nights out. Every location has its
own brand of dialect, idioms, culture, fashion, humor, fun, etc.

Turn these traditions or cultures into prisms through which
Yiddishkeit can be spread by teaching Torah and organizing
programs using your location’s unique brands. For exam-
ple, in America use baseball as a mashal in your derashah
or shiur. In Canada, recruit hockey stars to promote
your events on social media. In France, organize a

wine tasting with a minyan and shiur before and
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after, etc. Develop a plan, recruit others to help you, and turn
your colleagues, clients, staff, friends, and local culture into a
framework for hafatzas hamaayanos.

At the same time, don't compromise on the quality of the Torah
you teach or the Yiddishkeit you spread. In the Mashiach mind-
set, every place is conducive to the greatest commitments and
the deepest teachings. Teach authentic Yiddishkeit, communi-
cated in the local vernacular and through the culture of local

traditions..
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